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colour, and these are in the Self. The Demiurgus then CHAP,
manifests himself in the fictitious forms of the names
and colours presented by the cosmical illusion; as the
all-pervading ether manifests .itself in fictitious limita-
tion as in this and that pot or jar. In the domain of
th$ ordinary, unphilosophic life, the Demiurgus pre-
sides over all the innumerable migrating spirits or con-
scious souls. These souls are identical with himself, in
the same way as the ether localised in this or that jar
is identical with the ubiquitous ether one and un-
divided ; and they are individualised by attachment to
the various bodies and organs fashioned out of the
names and colours presented by the world-fiction.
Thus, then, the Demiurgxts is a Deraiurgus, is all-
knowing and all-powerful, only in relation to the limi-
tations of his fictitious body, the cosmical illusion. In
real truth this conventional order of things, with its
presiding deity and the souls presided over, has no
existence in the Self; for the Self is a pure essence
apart from all the fictitious limits of individual life.
And therefore it is said, That is the infinite in which
one sees nothing else, hears nothing ejse, and knows
nothing else; and again, When all this world is Self
and Self alone, what should one see any one with ? In
such passages as these the Upanishads teach that, in
the state of pure reality, every form of conventional
existence, all that we are and do and suffer in this daily
life, ceases to have any being."1 XSvara^^^ai^harya
means, is the first figment of the world-ficuoa. Sup-
press the world-fiction, and l^vara is no longer ISvara
but Brahman, for Xgvara belongs to the world of every-
' day, conventional existence, not to the real world, the
spiritual unity, into which the theosophist aspires to
rise.

It would be easy to multiply proofs that the tenet of
illusion is taught in the gloss of 6ankara.   But this is